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Human Studies 20: 169-180,1997. 169 

? 1997 Kluwer Academic Publishers. Printed in the Netherlands. 

Sym-Phenomenologizing: Talking Shop 

EDWARD S. CASEY 
Department of Philosophy, State University of New York at Stony Brook, Stony Brook, NY 

11794-3750, U.S.A. 

Abstract. In this essay I discuss the idea of deploying workshops in phenomenology 
? 

i.e., 

teaching the discipline by practising it. I focus on the model proposed by Herbert Spiegelberg, 
the first person to give systematic attention to this idea and the first to institutionalize it over 

a period of several years. Drawing on my experience in several of the workshops he led at 

Washington University, St. Louis, I detail the method he recommended in preparation for a 

workshop I then led at the inaugural meeting of "To the Things Themselves" at the University 
of New Hampshire. 

1. What is it to be a workshop? Do we really know what it is? Much less how 

to conduct one, or even to participate in one? Such as this one. 

Let us agree that there is no pure workshop, no workshop in itself, no such 

thing ?berhaupt. But there are particular workshops, all more or less impure, 
each a more or less hybrid entity. 

This one will be very hybrid indeed?a combination of conceptual analysis, 

personal history, collective history, commemoration, praxis, pep talk, and 

speculation. In short: a workshop approach to workshops, not a workshop of 

workshops but a workshop about workshops ?plus an actual workshop.. 
. . 

All of this, or at least some of this, will hopefully happen here and now. 

But the question returns at the very beginning: What is a workshop? One 
answer is: a place for bricolage, a scene of improvisation where diverse 

materials are available for heterogeneous uses, some of which have little or 

no relation to one another. Single purposes and formal applications are out 

of place in a workshop. So are speeches, including even informal talks about 

workshops such as this talk; but I said that this is a hybrid effort, and we are 

not stretching things too far to allow reflections on workshops to be part of a 

given workshop. Such as this one. 

Heidegger offers a promising lead. In Being and Time he discusses the 

"work-world," of which a workshop is surely an exemplary species. The 
work-world is the world of the ready-to-hand. In fact, it is at just this point in 

the text, section 15, "The Being of the Entities Encountered in the Environ? 

ment," that Heidegger introduces the momentous notion of the ready-to-hand 
for the very first time. The ready-to-hand is what we deal with in circumspec? 
tive concern; it is what we both discover and use in this concern. Its single 
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170 EDWARD S. CASEY 

most striking characteristic is that, as equipment, it never occurs in isolation 

but as part of a totality of items of use ? a totality structured by the relation 

of the "in-order-to" as it shows up in such phenomena as manipulability, 

usability, conduciveness, and serviceability. Whatever lies ready-to-hand is 

something we use in order to attain something else: i.e., the "work" as that 

which is to be produced, that "towards-which" the equipment serves. So as 

to make this production possible, a working scene must include the follow? 

ing items in a single "referential totality:" appropriate materials "whereof 

the production takes place; appropriate tools such that dealing with them is 

dealing with something "cut to [their] own measure," famously "hammering 
with a hammer" (Heidegger, 1962, p. 98); a "public world" of eventual desti? 

nation whereby there is "an assignment to the person who is to use [the work 

product]" (Heidegger, 1962, p. 100). 
All of this is well-known and I am embarrassed to recount it. But it sets the 

stage for several features of workshops relevant to our own concern today. 

(a) First, there is the significant fact that, on Heidegger's view, in the 

equipmental context of multiple involvements the ready-to-hand is not baldly 

present; not only is it not present-at-hand (i.e., there just to be looked at) but 

it is not even just under hand. It is ready-to-hand as withdrawing from us: 

The peculiarity of what is proximally ready-to-hand is that, in its readi? 

ness-to-hand, it must, as it were, withdraw (zur?ckziehen) in order to be 

ready-to-hand authentically. That with which our everyday dealings prox? 

imally dwell is not the tools themselves. On the contrary, that with which 

we concern ourselves primarily is the work ?that which is to be produced 
at the time; and this is accordingly ready-to-hand too (Heidegger, 1962, 

p. 99). 

In a phenomenological workshop, we may presume that what is initially 

ready-to-hand are examples or experiences (experiences-as-examples). As 

we examine these, they do indeed withdraw - withdraw in their specificity 
- so that other, more general structures may come forward. Also withdrawn 

is the very technique we use, "the tools themselves," which cannot be too 

obtrusive or else, as in the case of the broken hammer, attention to the process 

rather than to the product occurs. And the product? Odd as it seems to put 
it this way, "essential insight" (Wesenseinsicht) is a certain kind of product, 
and it is certainly subject to subsequent use as itself ready-to-hand 

? as 

when we weave eidetic generalities into further phenomenological work. All 

of this, let it be noted, happens despite Heidegger's express critique of the 

intuition of essences as a present-at-hand process, as something "categorial" 

(cf. Heidegger, 1962). We may admit that this can happen, i.e., when an 
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SYM-PHENOMENOLOGIZING: TALKING SHOP 171 

excessive concern with objective results arises and a move to a taxonomy of 

essences takes the place of lively engagement with their description. But the 

work of a workshop is precisely to avoid such disengagement?which occurs 

all too often in formal presentations at official meetings. Not such as this one. 

(b) It follows that to speak of "a workshop approach to phenomenology" is 

something of a redundancy if it is true that to do phenomenology at all is to do 

it in the cast of the Heideggerian model of the work-world. Is it not the case 

that to get down to work in phenomenology- as in any descriptive enterprise 
? is to roll up our sleeves and try to get hold of the "things themselves"? What 

else does doing something "first-hand" mean than coming to terms with these 

things as ready-to-hand for our descriptive efforts? To do phenomenology 
we must get ourselves immersed in an entire nexus of references and uses 

(including the uses of theoretical terms) if we are to avoid the pitfalls of sheer 

theorizing?which is the wrong kind of withdrawal, a retreat from the Sachen 

selbst. It's not a matter of literally material workshops of the sort that are 

found in basements (though these would aid in revolutionary underground 

movements, or in approaching the things themselves von unten, foundational 

work as it were!) but rather of open work-places of experiences which we 

bring into relationships of significance and value, whether this be by talking 
or writing, teaching or doing phenomenology in extra-curricular ways. (To 

vary George Bernard Shaw's dictum: those who can do phenomenology, do 

it; those who can't, talk about it). 

By the same token, it is also redundant to speak of a "phenomenological 

workshop" 
? the title of this session as printed on the program. Isn't every 

workshop phenomenological in some important degree? If I am at Esalen - 

or in a workshop at the local craft center-will there not be descriptive work 

to be done, a willing suspension of prejudices, an effort to get at the essence 

of the matter? 

(c) The complaint of privatism and subjectivism 
- often levelled at phe? 

nomenology 
? is met by the workshop model. For in this model there is no 

such thing as an isolated worker. Not only is a public world of use ultimate? 

ly intended, but within the workshop itself "we encounter not only entities 

within-the-world but also entities with Dasein's kind of Being" (Heidegger, 
1962, p. 100). To do phenomenology in a workshop is to do it together; it 

is to engage in what Husserl once called, in a postcard written to Herbert 

Spiegelberg in 1935, "sym-philosophizing." (Spiegelberg, 1975, p. 282). 

(d) Finally, on Heidegger's own further analysis, a workshop is a "region" 
in which direction is given to the "places" occupied by the ready-to-hand 

equipment; it is not a bare space in which this equipment is simply located 

but a dynamic totality of places thanks to which tools (and the workers who use 

them) can be said to belong. People and tools "belong somewhere" because 
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172 EDWARD S. CASEY 

they are co-implaced in a region of common work ? a region that provides 
the "whither" (das Wohin) for that work (Heidegger, 1962, p. 136). In other 

words, the regionality of the workshop is the material condition of possibility 
for there being the set of places that constitute that workshop: "something like 

a region must first be discovered if there is to be any possibility of allotting 
or coming across places for a totality of equipment that is circumspectively 
at one's disposal" (Heidegger, 1962, p. 136). I take this claim to imply that 

where a workshop, including a workshop in phenomenology, takes place is 

not indifferent to what is accomplished in that workshop. The place or region 
is not the mere setting 

? which could in principle be found anywhere 
? but 

part of the process and the product of being in a workshop. Even if it remains 

true that all workshops share something phenomenological, still a workshop 
here in Durham is not a workshop at Esalen or in Topeka. 

2. Nor is it a workshop in St. Louis. From this Heideggerian diversion, I return 

to the history of my topic 
- a history that is very much a matter of place. And of 

person. For it is Herbert Spiegelberg in St. Louis whom I am remembering as 

I speak and who, I think, can inspire us all, this afternoon in New Hampshire, 
to think through together what a workshop in phenomenology is and how to 

do such a workshop. 
It is my distinct impression that Herbert ? as we called this most approach? 

able of men ? came to the idea of workshops in phenomenology from his 

having been so struck with Husserl's isolation from his own students and 

followers. In one of his memoirs, Herbert relates Husserl's alienation from 

the Munich group that had at first professed to follow him. The postcard I 

cited invited Herbert to sym-philosophize, but during the visit to which it led 

Husserl did little but fulminated against the Munich group: 

Husserl spoke almost uninterruptedly with alarming agitation and painful 

bitterness, which made it plain that there was no hope of reassuring him. 

It was clear that from his side that the break with the Munich group had 

become irreparable (Spiegelberg, 1975, p. 283). 

Moreover, Husserl's teaching style was virtually solipsistic: 

[In his lectures] he talked without notes. Only rarely did he stop. His style 
was often involved. . . . Only rarely did he direct his questions at the 

audience. Once when a member raised a point, he interrupted: "Please 

talk slowly. You must know it is very difficult for me to transpose myself 
into the thought of others" (Ibid., p. 280). 
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One detects in Spiegelberg's Phenomenological Movement: A Historical 

Introduction a decided nostalgia for the early pre-World War I days in Munich 

when there were gregarious groups (called "Circles") that discussed and prac? 
tised phenomenology. In contrast, the post-war period was increasingly dom? 

inated by the "great figures" who performed in splendid isolation: Scheler 

in Cologne, Heidegger in Marburg and Freiburg, Husserl in Freiburg since 

1916, Merleau-Ponty and Sartre in Paris. (Here place bespeaks the dearth of 

the co-subjectivity at stake in workshops). 
It is striking that at the very end of his monumental two-volume history 

of the movement, in a section entitled "General Needs," Herbert suddenly 

suggested the idea of workshops: 

The danger of merely subjective introspection can best be countered 

by constant comparing of notes and by challenging one's non-matching 
"intuitions." It is another question how such a "socialization" can best 

be achieved. Organization alone, and even the arrangement of meetings 
and the printing of symposia, is hardly the cure.... Intensive workshops, 

especially for those new to the practice of phenomenology, would seem 

to be worth exploring and developing (Spiegelberg, 1960, II, p. 646). 

The suggestion was indeed "worth exploring and developing," and Herbert 

himself was the person who did it ? and the only person to do so repeatedly 
and systematically. It is more than a little ironic that Herbert Spiegelberg, 
the premier historian of phenomenology, so fiercely advocated the intensive 

inculcation of doing phenomenology. This last phrase is the title of one of 

his major works: Doing Phenomenology: Essays On and In Phenomenology. 
In the Introduction to that work he wrote that "by doing phenomenology on 

the phenomena themselves I would like to undo as far as still possible my 
dubious reputation of being merely a historian, if not a mere chronicler, of 

phenomenology" (Spiegelberg, 1975, p. xiv). This self-deprecating remark 

is revealing of the larger issue at stake: namely, Herbert's conviction that 

there is no substitute for the actual practice of phenomenology. He had long 
been struck at the paucity of fresh phenomenological studies after, say, 1950, 
and especially in America: "I have been disappointed," he was to say, "by 
the relative sterility in recent phenomenological philosophy as far as first? 

hand research is concerned" (p. 25). The last words of his history of the 

phenomenological movement constitute an exhortation to such research: 

In addition to stating their case, phenomenologists must be able to back it 

up by practicing what too often they have only preached_Any attempt 
to introduce phenomenology as a living form of philosophizing must begin 
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174 EDWARD S. CASEY 

with concrete demonstrations of phenomenological research. Telling the 

story is not enough: without original and sustained phenomenological 
case studies, it will not carry. Ultimately phenomenology can be trans? 

mitted only by the example of phenomenological seeing and showing 

(Spiegelberg, 1960, II, p. 650). 

3. Workshops, then, can be seen as Herbert's constructive response to a 

d?rftige Zeit ? his effort to rectify the drift away from phenomenological 

practice and toward history (including his own history of phenomenology) 
as well as ontology, ethics, and (he might have added were he alive today) 

politics and deconstruction. All of these cited directions constitute "mere 

meta-phenomenology" in Herbert's dismissive phrase 
? mere "textual and 

historical studies" (Spiegelberg, 1975, p. 25). One can counter such evasive 

practices only by "doing phenomenology directly on the phenomena, [by 

going back to] 'the things themselves 
' " 

(Ibid): Husserl's shibboleth and the 
title of this conference. 

Herbert's question to himself (and thus to us) is: can one not restore the 

practice by devoting workshops to the learning ofthat practice? What better 

place (or^should we say "region") to start? Or, in keeping with my earlier 

remarks, what other place or region could there be? 

The justification of workshops is therefore two-fold: first, they would induce 

the doing of the descriptive work that is the towards-which of the entire enter? 

prise, "that with which we concern ourselves primarily." Second, workshops 
foster the "we-phenomenon," (in Herbert's phrase), the "co-subjectivity" 

(in Marcel's term), that would offset the supposed solipsism of this same 

enterprise. Despite Husserl's personal reclusiveness, "there is nothing in the 

nature of the phenomenological approach that confines it to isolated practice" 

(Spiegelberg, 1975, p. 25). (On the other hand, he also admitted that cooper? 

ative work in phenomenology is neither "the necessary nor the sufficient test 

of [phenomenological] truth" (Spiegelberg, 1975, pp. 33?34). One can, after 

all, do phenomenology in camera', and one can do both, albeit at different 

moments: which is what actually happened in the workshops he designed.) 

The advantage of sym-phenomenologizing is that one can enter more empath 

ically into another's descriptions and, at the same time, be more effectively 

questioned and criticized for one's own efforts than one can do by oneself. 

Most importantly, the two rationales for workshops reinforce each other: the 

doing is abetted by the co-doing, and vice versa. As Herbert put it in in the lean 

lucid prose of his adopted language: "doing phenomenology by cooperating 

groups may be particularly suited to the doing of first-hand phenomenology" 

(Spiegelberg, 1975, p. 25). 
To convert the promise of "may be" into the certainty of is, Herbert designed 

and conducted a series of five summer workshops at Washington University 
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in St. Louis between 1967 and 1972 (he also led one at De Paul University in 

1968). Although the number of participants varied from seven to twenty-one, 
the format was basically the same throughout. In the mornings, the group met 

en bloc and underwent common "practice studies": one would be asked to 

undergo a basic experience such as "listening to silence," briefly note down in 

writing what one discovered, and then compare notes in a group discussion. 

In afternoons, retreat to rooms was encouraged for private explorations and 

longer write-ups of the morning's experiences (these write-ups were some? 

times presented the next morning for further discussion) or for field trips 
to study extraordinary "things" (such as the hyperbolic parabaloid Gateway 

Arch designed by Eero Saarinen: a memorable account of the experiencing of 

this Arch was written by Edward Ballard, a guest of the workshop in the late 

1960's). And in the evenings, there were guest lecturers by visiting firemen as 

well as movies (including the only extant home movie of Husserl). Another 

variation was to focus on a single topic during the second week; in one case, 

this topic was further pursued the next year as well. Or the group might decide 

to explore several topics of their own choosing in the second week, with one 

person responsible for introducing each topic. 
The staff consisted in the attendees (most of them graduate students), 

Herbert as director, and a deputy director. Although Herbert saw himself 

as merely a "facilitator" within the group, he was dictatorial on one point 
in particular: no books could be consulted during the mornings (the library 

of phenomenological texts assembled in the dormitory was literally locked 

until after lunch!). On the other hand, Herbert's own archives - stocked with 

photographs, interviews with celebrated figures, and other memorabilia - 

were opened in evenings at his home, where members would often repair for 

a nightcap. 

4. Herbert saw the results of these five workshops as mixed. In his assessments 

written at the end of each workshop 
? which he once showed to me ? he was 

forthright about flaws. (For example, in the flow of the discussion, leading him 

to elaborate "ground rules" for dialogue.) He was especially disappointed that 

very few results were ever published?with the notable exception of Ballard's 

study. But I think he realized that more important than any such particular 
effects (i.e., usable products in Heidegger's language) was what he himself 

called "attunement." In his own words taken from his retrospective essay, "A 

New Way into Phenomenology: The Workshop Approach": 

Cooperative phenomenology is not merely a matter of exchanging views, 
of 'swapping' reports ... or even of registering and, as far as possible, 

understanding one another's different perspectives. Such an outcome need 

This content downloaded from 129.49.23.145 on Thu, 29 May 2014 10:50:37 AM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp
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not be the "end of the story," it can be the beginning of a new one, the 

attempt to attune dissonances. . . . The expression [i.e., "attunement"] 
is taken from the field of music . . . that something can be done about 

dissonances and about attuning instruments that are out of tune may be 

indications of what can be tried out with discrepant accounts of phenome? 
na. Mutual exploration may reveal that the instruments of description are 

out of tune, i.e., that the disagreements among the describers are merely 

verbal, and that a readjustment of the linguistic tools can clear up some 

discrepancies. But 'attunement' is also possible at a deeper level if the 

dissonances should be in the prelinguistic experiences. Here it is possi? 
ble to direct and redirect our viewing by 'drawing attention' to factors 

previously overlooked, by pointing out unconscious preconceptions and 

the like. In the pursuit of such attempts at attunement one of the most 

meaningful and revealing occurrences may be when one of the partners 

suddenly exclaims "aha."... Such episodes were among the most reward? 

ing of the workshop experiences. The phenomenology of what is going 
on in such experiences may throw important light on the process involved 

in genuine attunement (Spiegelberg, 1975, p. 33). 

It will be noticed how, in this last sentence, Herbert, true to his commitment 

to doing phenomenology, suggests that the very experience of attunement 

attained in the workshops be itself subjected to subsequent description. Doing 

phenomenology is doing something that is recursive in character: one can do 

phenomenology of the doing of. . . . 

5. On a more personal note. Tua res agiturl "My own interest is [also] at stake:" 

a favorite saying of Husserl's. I was a participant in the 1967 workshop as 

a graduate student at Northwestern, and I returned as an evening lecturer 

in 1969 and again in 1972 (the last workshop). On each of these different 

engagements I was refreshed and revived, amazed to see the variety of ways 

of doing phenomenology 
? even when the same guidelines obtained. The 

place and the director were constant, the participants ever different. I felt 

likewise about myself: throughout, I was a fledgling phenomenologist, but 

each time I came away with a new inspiration as to how I might practice 

phenomenology differently and better. In the course of these experiences, I 

became committed to doing phenomenology in Herbert's sense of the words, 

whether this was in teaching or in writing. I agreed with his assessment 

as to the conspicuous lack of actual studies of concrete phenomena on the 

part of American philosophers. (William Earle, my mentor at Northwestern, 

was one of the very few who wrote such studies.) Herbert's basic logic 

seemed unassailable to me: phenomenology is there to be done, not just 

studied as something already accomplished on the part of others. Just as 
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confining conceptions of things have to cede place to the things themselves, 
so metaphenomenology needs to give way to phenomenology itself. Even at 

this late moment in time, when so many things have moved on in the world 

of continental philosophy, I still practice the trade in my own way 
? albeit in 

a much looser manner than either Husserl or Herbert would have liked. 

6. Another way I doubtless disappointed Herbert was his wish that I and 

a few other take over the workshop and lead it on other campuses. In his 

retrospective report, he speaks of "first plans [made at the last workshop 
in 1972] for moving the workshop to other academic locations under fresh 

and younger leadership"(Spiegelberg, 1975, p. 29). I was then younger, if 

not fresher, but apparently lacked the resources or the will to take up his 

challenge: mea culpal Rather than regret the undone, however, I would like 

to view my efforts today as a belated but concerted gesture toward the partial 
fulfillment of Herbert's late wish ? a gesture that is meant to be a tribute to 

the man and his work. 

In this spirit, I want to conduct an actual workshop in the time remaining 

today. As a propaedeutic to it, I will briefly discuss Herbert's own account 

of phenomenological method as a way of drawing us into a common point 
of departure. This account is affixed, ironically, to his massive Phenomeno? 

logical Movement: it is the core of Part Five of this work, "Principles and 

Appraisals," and is in many ways the appropriate conclusion to the work as a 

whole. Appropriate, I say, given Herbert's insistence on the doing of the very 

subject whose history he had so elegantly and comprehensively narrated in 

the previous 650 pages. 
"The Essentials of the Phenomenological Method" consist in seven steps, 

which I sketch here because they are probably the most reliable digest of the 

method ever set forth: 

(i) investigating particular phenomena: this "attempt to grasp the unique? 
ness of specific phenomena" consists in three sub-steps: intuiting the 

phenomenon under examination (as opposed to registering it by sense 

organs); analyzing it (i.e., in terms of its inherent structures); and describ? 

ing it, that is, in accurate and apposite words; we might re-phrase this 

trio of terms as grasping/taking apart/articulating: in which we notice 

the sequence from the pre-discursive to the explicitly verbal with the 

structural as the middle term. 

(ii) investigating general essences: "eidetic insight" (Wesensschau in 

Husserl's term); to attain this, Herbert suggests two possible paths: "lining 

up" a series of related or similar instances of the phenomenon or "clus 
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tering" these instances around a central or paradigmatic case; either way 

(and which way is preferred will depend on the phenomenon itself), we 

accede to the essential by means of what Husserl called (in Experience 
and Judgement) the "congruences" between overlapping terms: what is 

congruent, what "remains over" is what is essential to the series of like 

terms. 

(iii) apprehending essential relationships: these relationships obtain with? 

in a single essence or between several essences, and they are determined 

by the method of "free variation in imagination"; this latter itself pro? 
ceeds in two possible ways, either by outright elimination (that which 

cannot be eliminated, i.e., which is sine qua non, is what is essential 

to the relationship) or by replacement in substitute instances (again, the 

unreplaceable is the essential); more fully stated, if a structure of the 

relationship is elidable or substitutable, it is inessential but possible in the 

relationship; if the omission or replacement changes the character of the 

relationship basically (e.g., by increasing the sum of angles in a triangle 

beyond 180 degrees, we change the triangle from a two-dimensional to 

a three-dimensional object), it is a relative essential necessity; and if the 

alteration "explodes" the character altogether (as when we try to think of 

a triangle without any angles), it is an absolute essential necessity. 

(iv) watching modes of appearing: here the stress is on what appears, 
as it appears; and there are three such Erscheinungsweisen: (a) the sides 

of a given phenomenon as it is turned or we turn in relation to it; (b) 

perspectival shadings-off (Abschattungen), which include purely spatial 

phenomena as well as qualitative aspects (texture, lighting): for example, a 

given color such as yellow as it appears at night and in the day; (c) modes 

of clarity, whereby the comparative distinctness of the phenomenon is 

given. 

(v) exploring the constitution of phenomena in consciousness: here we 

watch not the mode of appearing but the way our own awareness changes 
as it links up with a given mode; it is a question of how phenomena "take 

shape in our mind" in a manner that is as spontaneous as it is passive; 
Herbert gives as an example becoming gradually oriented in a new city, 

in which we can trace our sense of getting accustomed to the city step 

by step (we can imagine that he, in exile from Nazi Germany, had all too 

many experiences of such re-orientation to deal with in his adult life). 

(vi) suspending belief in existence: the famous epoch? or bracketing is 

described as allowing us to "consider all data, real or unreal or doubtful, 
as having equal rights" (Spiegelberg, 1960, p. 692); it lets us suspend 
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judgment as to "transphenomenal" elements so that the phenomenon itself 

can come to light; curiously, it comes late in the Spiegelbergian list of 

techniques, perhaps because Herbert considered it as more optional than 

necessary, thus departing from Husserl's insistence on it in Ideas, Book 

One; he also remarks that "Husserl himself never succeeded in formulating 
the meaning and the function of the phenomenological reduction in an 

unambiguous and definitive fashion, not even in a way that satisfied him 

personally" (Spiegelberg, 1960, p. 690). 

(vii) interpreting concealed meanings: also facultative, this practice is 

Herbert's concession to Heidegger (and perhaps also Freud); here "the 

interpreter has to go beyond what is directly given" (Spiegelberg, 1960, p. 

695), thus calling the criterion of "self-evidence" (Evidenz) into question; 
but the result is an expansion of a purely "descriptive phenomenology" 
into a genuinely "hermeneutic phenomenology" (Spiegelberg, 1960, p. 

697) whose value cannot be gainsaid despite the very real possibility of 

erroneous interpretations. 

7. Taken together, these seven steps enable phenomenology to become "the 

unusually obstinate attempt to look at the phenomena and to remain faithful to 

them before even thinking about them" (Spiegelberger, 1960, p. 700). Keeping 
the steps in mind, we can attempt some actual sym-phenomenologizing at this 

place and on this occasion. We shall do so by examining several particular 
cases. As Wittgenstein (1953, Section 133) put it, "we now demonstrate a 

method, by examples." Methodos signifies "way," not settled procedure, much 

less definite result. But in the experimental spirit, and with Herbert as our 

spiritus rector, let us set up a temporary workshop, a region of co-subjectivity 
in which our common "whither" will be to track certain phenomena even as 

they withdraw from our common inquiry. It will be a matter of finding room 

for the practice of phenomenology 
? 

"leeway" (Spielraum) for it in a spirit 
not of gravity but of play. What we may find, to paraphrase Heidegger, is that 
in doing phenomenology together we make room for our own leeway, coming 

back from the space we have cleared to the place we can constitute as better 
attuned co-practitioners. 

But before we enter into this second praxical phase of the session, I would 
like the last words of my introductory remarks to be those of Herbert Spiegel 

berg, that most charming and canny of phenomenologists, someone who was 

at once the most receptive and the most ethical person I have ever known: 
"the first need which confronts a phenomenological movement that wants 

to hold its own and to win new friends," he wrote perspicuously, "is to do 

phenomenology and not merely to talk about it"(Spiegelberg, 1960, II, p. 

644). 
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So let me stop talking so much and let us start doing something in the time 

remaining. Maybe then, at last, we can begin to figure out what a workshop, 

including a "phenomenological workshop," is. Such as this one.... 
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